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God and Man 


2-3 july-August 1996 


Abu Mas’ud Ansari, a Medinan Muslim, once became angry at his slave and started beating him with a 
rod. Just at that moment the Prophet passed by his house. Seeing him beat his slave he warned him: ‘O, 
Abu Mas’ud, you must know that God has more power overyou than you have over this slave.’ At these 
words, the rod fell from his hand, and he declared that this slave would be set free that very day. 

So far Abu Mas’ud had regarded human relations in such a way that it appeared to him that he was the 
master and the other person was the slave. He thought himself on a higher plane and the slave on a 
lower plane. But after the Prophet’s warning, he found that all matter was one before God. Now he 
appeared to be on a par with his slave. Both were eoualjy helpless before God. This was reason the rod 
fell from his hand. 

The truth is that in social life all evils are ‘traceable to the fact that man looks at matters from his own 
instead of God’s point of view. If a man comes to possess wealth, he starts thinking himself superior to 
those who lack it. But if he were to look at his condition from the angle of God he would find himself 
just as poor as anyone else. If someone comes to occupy a high post, he begins to regard himself as 
superior to others. But if he were to look at the matter in relation to God he would find himself just as 
humble as others were. One who castigates his supposed inferiors in derogatory terms should look at his 
own superiority and others’ inferiority in relation to God. He will then see that he is as powerless as the 
next man and that having innumerable wounding phrases at his command is of no avail. 

Islam’s aim is to form such a man as will see all matters not as being between man and man, but 
between man and God,’ a man for whom God will be the final arbiter. Once this attitude prevails all evil 
is nipped in the bud. Such thinking leaves no room for arrogance, jealousy, and injustice, or love of 
honour and power. The “rod” then falls from a man’s hand instead of hitting another on the head. 
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3-4 July-August 1996 

(232:44-45) 

A Witness 


On a journey to the USA I learnt of an American lady who, after converting to Islam, got married to a 
Pakistani Muslim, one Naseer Ahmad Mirza. Her present name is Jeanine Aisha Mirza, and she lives in 
Utah. In the course of an interview she gave to an American journal, she made the following 
observation: 

"While most Americans are under the impression that Muslim wives are oppressed. Mirza 
said, she has not found that to be true. “It’s just a different division. Outside the home, my 
husband’s the boss. But in my house, I’m the boss.” 

A number of such incidents have come to my knowledge. Certain American women are wary of marrying 
whites, for fear of divorce taking place at any time. This is why serious women prefer marrying Muslims, 
preferably those who come to America for the purpose of education. In this way such marriages have 
become a means of propagating Islam. When the newspapers ask them about Islam, they defend their 
newjy acQuired faith in an excellent manner, as Quoted above. 

Islam does not degrade the status of woman as compared to that of men. Instead, on the principle of 
eouality, the system of separate workplaces has been established. Islam has divided the affairs of life into 
two major parts, one outdoor and the other indoor. According to Islam, man is in charge of the outdoor 
departments of life while woman attends to indoor matters. So that Jeanine Aisha Mirza very aptly 
represented this principle of Islam in the light of her own experience. 

This division is very appropriate for both. In this way the man is free to devote his maximum energy to 
one department while the woman is free to give her full attention to indoor affairs. This makes for 
greater efficiency in both spheres. 

This division, while giving independent status respective^ to the husband and the wife, makes them both 
cogs in the great wheel of the family machine. And unless the wheels all smoothly interlock with each 
other, the machine will come to a standstill. This means that for the family to function as an efficient 
unit, there has to be full cooperation between husband and wife. Otherwise, it would mean the end of 
famijy life and, ultimately, of all social relations. Humanity as a whole would suffer. 

The division of labour relates not onjy to men and women but is also a general principle upon which the 
whole system of nature is based. 

When you establish a business house where many people have to work, you have to keep some people in 
the office to look after the office work, while some people have to be sent out to look after the field 
work. This division of labour is necessary to run any business successfully. If the workers of any factory 
or organization are not willing to accept this arrangement, that enterprise will certainly fail. 
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The same is true of ordinary living. For God has planned things so that men and women together will 
make them work. Then He has created (men and women) with the special abilities necessary to perform 
the jobs assigned to his or her sphere. 

Now both reason and the shari’ah demand that each sex should be willing to remain in his or her sphere 
and to perform the assigned tasks. Man should not try to imitate woman, and Vice versa. 

Those men and women who show their willingness to make this arrangement a success will, by the help 
of God, be rewarded in this life as well as in the next. 
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International Custom 


5 July-August 1996 


During the final days of the Prophet Muhammad, (may peace be upon him) two Arabs, Musaylema ibn 
Hubayb of Yamama and Aswad ibn Kaab Ansi of Sana’a claimed Prophethood. Musaylema sent a letter 
to the Prophet in 10 A.H. which read: “From Musaylema, messenger of Allah to Muhammad, messenger 
of Allah, peace be upon you. Later on, there should be no doubt about it that I have been associated 
with you in the matter of prophethood. Flence half the land belongs to me and half to the Quraysh.” 
Two messengers, called Ibn an-Nuwana and Ibn Usal, brought his letter to Medina. The narrator of this 
incident has this to say: 

“When the messengers of Musaylema Kazzab, brought this letter, I heard the Prophet ask: 

‘Doyou also believe what Musaylema has to say?’ They replied in the affirmative. Then the 
Prophet said, "By God, if it were not the custom that the messengers should not be killed, I 
would have had you beheaded.’” 

The narrator, Abdullah ibn Mas’ud explained that after this incident a sunnah (custom) was established 
that messengers were not to be killed (Al-Bidayah wa’n-Nihayah, 5/5 1-52). 

This sunnah of the Prophet tells us of a very important principle of Islam, namejy, that international 
matters will be dealt with according to international customs. In every age certain traditions are observed 
in matters of international relations. In modern times too there are many such customs to which the 
United Nations has now given a more organized form. All such customs and traditions should be held in 
the same respect as in non-Muslim countries. Flowever, if any prevalent custom is clearjy illegal, in terms 
of Islam, for instance, the offering of alcoholic drinks at international meetings, then that part of the 
custom is not to be observed. 
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(234:35) 

Predictable Character 


6 July-August 1996 


Who is the best human being? To Islam the best person is one who has a predictable character. Of 
whom one knows beforehand that he will be good to others in all his dealings and that he will always 
prove to be a man of truthfulness and integrity. 

According to traditions the Prophet of Islam came before a gathering of the people, and addressed them 
in these words: ‘Should I not tell you who is good and who is bad, among you?’ On hearing this, the 
people kept Quiet. The Prophet repeated this Question thrice. Afterwards one of the audience spoke up: 
‘O Messenger of God, tell us about who is good and who is bad among us.’ The Prophet said, 'The 
good man among you is one from whom people expect good, and with whom they are safe from evil. 

According to this hadith, the best person is one, who, in his dealings utters only gentle words. He 
benefits others, giving them the gift of happiness: A man of principle and character, he is always just. 

This predictability of character is maintained even when he has cause for complaint; when he has been 
treated unjustjy by others. Even in such unfavourable circumstances he adheres to the path of justice and 
fair play. He remains composed and responds with patience. People should be able to expect him to 
return good for evil, and never to deviate from the path of good moral behaviour in accordance with his 
principles. His character will always come up to the human expectations. 
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6 July-August 1996 


justice for all 

Mu’awiyah asked Dharar Sadai to tell him about Ali. Amongst other things, Dharar told him that he lived 
among them just like anyone of them. “If a powerful man were in the wrong, he could not hope to sway 
'Ali, but if a weak person sought justice, he could certainly hope to have it.” 
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Realism 


7 July-August 1996 


If you happen to be in an open field when it starts to rain, you hasten to find shelter. This is not 
cowardice, this is realism. Similarly, when there is an earthquake, you immediately leave your home for 
an open space. This too is not defeatism, but an acknowledgement of the reality of nature. Where some 
difficulty arises between man and nature, the solution to the problem lies only in acknowledgment, not in 
confrontation. 

The system of rains and earthquakes is part of the scheme of God. Man cannot change this. Man onjy 
has it in his power to devise strategies to save himself from harm. The only way to do so is to adopt the 
principle of avoidance and save himself from extinction. That is why in heavy rain you head for a 
sheltered place, while during an earthouake,you rush for the fields. 

Patience and avoidance are not signs of cowardice or a defeatist mentality. They are simpjy realistic 
approaches. This is necessary because the Creator has given man freedom for the purpose of putting 
him to the test. Man sometimes makes the right use, sometimes the wrong use of his freedom. Even if 
you start fighting everyone, you cannot snatch away their freedom, as this freedom is given them by the 
very Creator of the universe. Efforts to deprive others of their freedom are futile and will result onjy in 
your own suffering. 

In such a state of affairs there is only one possible attitude. And that is known as patience. That is, even 
when faced with bitterness and unpleasantness from others, you must continue your life’s journey by 
avoidance. 

You should never feel that it is onjy up to others to practice patience and avoid friction. Patience and 
avoidance of strife are the social duties of everyone without exception. It should never be forgotten that 
while patience makes its possible to continue with life’s journey, impatience will ultimatejy prevent you 
from reaching your chosen destination. 
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The National Agenda 


8-12 July-August 1996 


Former Prime Minister, Jawaharlal Nehru once observed: ‘Freedom is in peril, defend it with all your 
might.’ Today one can rightly say: everything including freedom, is in peril. Save it with allyour might. 

Prior to 1947 we believed that there was only one obstacle in the path of a prosperous India, and that 
was political subjugation by the British. Once we gained political freedom, we were going to wipe the 
tears from all eyes. 

Partition, no doubt, was an evil. In fact, I would call it one of the greatest blunders of the entire human 
history. However, I do not agree with those who say that partition is to blame for the state of affairs in 
the subcontinent. 

The issue is somewhat different. As far as the present sad situation of our nation is concerned, there is 
absolutely no justification for our failures. It is our leadership alone which is responsible for this malady. 

The reason I hold that the partition of the country cannot be responsible for the national tragedy, is 
because after second world war several countries (Germany, for instance) were partitioned, yet 
developed later into advanced countries. Similarly, India too, in spite of partition, could have secured a 
position at the top of the list of advanced nations. Why did this not happen? This reouires serious 
thought. 

After the second world war, India, just like other Asian countries, had every opportunity to reconstruct 
itself. In the ensuing fifty year period, many countries, notably Korea, Singapore and Japan, transformed 
themselves into up-to-date, highjy developed countries. Today, the citizens of these countries have 
access to all kinds of modern facilities, while Indians are still just dreaming about them. Given the very 
great reserves of human and physical resources possessed by India, isn’t there something very strange 
about this? 

But this failure to parallel development elsewhere is not as significant, or indeed as serious as the fact 
that after half a century of stormy politics, no acceptable concept of nationhood has evolved in our 
country. India still remains a nation in the making. 

Men of vision predicted this state of affairs long ago. But the results of the general elections in April- 
May have made it even more apparent that India is, if anything, even further from the goal of nationhood 
than it has ever been, no party having gained the absolute majority essential to stability and longevity of 
governance. 

Instability is, indeed, an alarming state of affairs. The Question arises as to why the country, after so 
many years of independence, is now faced with this problem. This can be answered only in terms of the 
forces at work in the country. In this recent election, there were two big contenders, one upholding 
secularism the other Hindutva. Both staked a claim to being the true representatives of the Indian public. 
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But neither actually gained public support, because a third force - a combination of regionalism and 
casteism - swallowed up more than half of the votes. 

Even after fifty years of freedom, regional and caste loyalties stand in the way of arriving at a consensus 
which would bind all our countrymen with the one cord. We are still very far from the land-based 
concept of nationality, the idea of a homeland for all, regardless of caste, creed or ethnicity. 

Secularism and Hindutva, which, in different ways, identify with and support the concept of nationhood, 
were opined to be sufficiently all-encompassing in their separate theories and to have sufficient mass 
appeal to guarantee a thumping majority to their respective upholders. They were also seen as powerful, 
emotive binding forces among the mass of potential voters. But the election results soon gave the lie to 
such optimistic views. 

As I see it, the reason for public neglect of parties whose envisaged sphere of influence and functioning 
is the nation as a whole is simply intellectual backwardness. Whatever concepts an under-educated 
society is in possession of are derived from common daijy experience of a very limited nature relating, 
for instance, to language, style of living, personal relations, immediate economic interests, racial bias, 
etc. Among these, one seldom, if ever, finds the concepts of oneness, cohesiveness or homogeneity as 
applicable to the entire nation. Local experience in such a society can bring into being human islands, 
but not oceans of humanity. 

In any society where education is not widespread people’s thinking tends to be narrow and immature, so 
that social cohesion remains a local matter, confined to small groups. 

The well-known 19th century educator and reformer, Horace Mann, aptly observed: “A human being is 
not, in any proper sense, a human being till he is educated.” Mann also observes: “Education is our on[y 
political safety. Outside of this ark, all is deluge.” 

There is no element of exaggeration in this. Man can become an aware person only through education. 
It enables him to come abreast of broader realities, to understand matters in depth and arrive at 
appropriate and realistic decisions. It pulls him out of his emotional shell so that he can see things in the 
light of pure reason. In short, the human creature becomes a man on|y with education. Without it he is 
nothing. 

The great virtue of education - scientific education in particular - is that it acquaints the beneficiaries 
with higher, universal realities; it raises the general level of their awareness; it instils in them the 
importance of taking a global view of humanity. In an educated society, thinking is on a higher plane; 
people are encouraged to rise above their own limited spheres and to start thinking along more humane 
and rational lines. Instead of immediate concerns, all-embracing interests become the foci of their 
attention. 

India, still obviously beset by backwardness and a lack of public awareness, must come to grips with the 
fact that it is largejy educational shortcomings which are to blame for its failure to crystallize as a nation. 
Now the Question arises as to what the solution should be. What plan of action will help us to emerge 
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from this impasse? It is my firm belief that the time has come for concerted efforts to be made by all 
parties at all levels to remedy this state of affairs. But this is not something which can happen overnight, 
so that we shall have to content ourselves with a preparatory stage of comparatively slow progress until 
long term, comprehensive plans can be drawn up and implemented throughout the length and breadth 
of the country. This may reouire two phases of organization, the first to cover the initial period of 
transition, and the second more highly geared, to establish an improved pattern of education at all 
levels. 

In the present situation, it is almost certain that if another general election is precipitated by fissiparous 
elements, regional forces will once again come to the fore in the overall voting pattern. It would again be 
impossible for a single party to form a stable government. Therefore, for the time being, the greater 
interests of the nation will be served by giving continuing and unconditional support to the system of 
coalition government. If such a system can function successfully in European countries and also in 
Malaysia, why cannot it be eoualjy effective in India? At all events, this is not the time to indulge in the 
kind of self serving politicking which will undermine the powers that be. 

If, up to the present, we have not given due emphasis to education, it is because we have a long history 
of failing to get our priorities right. Prior to 1947 we gave top priority to gaining our independence, 
whereas, even in that difficult period, we should have concentrated on making education accessible to 
people in all walks of life. Gaining our freedom before having attained the necessary level of maturity in 
our thinking has resulted in the present lack of cohesiveness and absence of national spirit which are 
plain for all to see. The price we have paid for this neglect is our still being - even after fifty years of 
independence - very far from our most cherished goals, while within half that time tiny countries such as 
Singapore and Korea have emerged as commercial and industrial giants. 

Subsequent to 1947, we gave top priority to socialism. This was again ill-judged. The better course 
would have been to maintain, more or less, the existing economic structure of the country, and to direct 
all our attention to the educational front. It is unfortunate that nothing of the sort happened. And if we 
are suffering today, it is the direct result of our wrong sense of priority. 

If we are facing instability as a nation today, it is because the common man thinks in terms neither of 
secularism, Elindutva, or any other national-spirited philosophy. He thinks purely in terms of his 
immediate relations, contacts and interests. This situation will be remedied on|y when we implement 
nationwide educational programmes which will broaden the intellectual horizons of the masses. 

Whenever someone falls into error, he himself, by rights, should atone for it. No one else should be 
expected to stand in for him. By the same token, the primary condition for a beneficial change of 
national course should be our admission at the outset of error, and our prompt and willing atonement 
for it. We must first admit that all along we have been setting ourselves wrong targets. The next step 
should be to get our priorities straight. Having done so, we should not cease in our efforts until the 
literacy rate is one hundred per cent. If we fail in this most important arena at the present time, India will 
continue to have the rather dubious distinction of being a nation still in the making. 
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Proceeding with caution 


13-14 July-August 1996 


When rivers have to be crossed, small animals can swim across and larger lightweight animals can swiftly 
walk across. But watch an elephant who is about to make the crossing. He does not step out briskly like 
other creatures. First he tests the riverbed for hardness or softness, making sure not to put his whole 
weight on his forefoot, then, when he is sure of his ground, he sets forth. Even once launched, his 
progress is slow for he is still afraid of becoming irremediably stuck in soft mud. He proceeds with 
caution, testing the riverbed at every step. 

Who taught the elephant to do this? Surely it must have been God who gave him his instinct for survival, 
thus setting upon him His seal of divine approval. God has given us this example to show us that when 
there are signs of danger on our path, we should not advance carelessjy, but should move with similar 
caution gauging the nature of the “ground ahead”. 

Man is endowed with far greater brain power than the elephant. No one lights a fire near reserves of gun 
powder. No engine driver is careless in shunting petrol bogies. But most of us tend to forget that this is 
a principle to be followed in social life. Every society is comprised of a variety of people who create 
different types of environment. In every society there are ‘marshy places’ , there is ‘petrol’ there are 
‘thorns’ and there are ‘pits’ . The wise are those who try to avoid such difficult, even explosive situations 
thus saving themselves from the trammels of confrontation. 

Those who have some goal or the other before them never allow’ themselves to become enmeshed in 
such things because that would mean being diverted from their objective. A purposeful man always looks 
ahead to the future-straight forward and not towards right or left. He always thinks of long-lasting 
conseouences rather than momentary considerations. He looks at things not from the point of view of 
personal desires and whims, but from the point of view of reality. 
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14-15 July-August 1996 


Ease Always Comes After Hardship 


Anyone who has experienced a dust or sand storm in desert regions will know what traumatic experience 
they are. There does not appear to be anything good about the scorching, blinding winds. But Soviet 
meteorologists have - in the Karakoram desert - made investigations into the properties of dust storms 
and found that they are nature’s way of controlling extreme climates. The strong winds raise the dust up 
to form a screen in the atmosphere, guarding the earth from the intensity of the sun’s heat. The surface 
of the desert, scalded by the summer sun, is considerably cooled when it erupts in a dust storm. 
Sometimes the resultant change of temperature can be felt, say, in America and the Arctic as far a field 
as from Arabia, and Central Asia. 

Such is the order of nature. In this world just as ease always follows hardship, so fruitful results come 
on[y from arduous, painstaking processes. This is the way nature works, and from it we can see how we 
should live on earth. We should be prepared for a period of hard struggle before we can expect to reap 
the results we desire. This is a law established by the Maker of the universe, and it is onjy by complying 
with it that we can advance towards our goal in life. If we wanted to accomplish things an easier way, we 
should have to create another world, one in which cooling clouds - for instance - are not preceded by 
scorching winds. 

There is no doubting the fact that failure in life usualjy results from the Quest for immediate success. The 
word “short-cut" may be applicable to the world of roads and footpaths, but there are no short-cuts in 
the struggles of life. This fact freouentjy evinces itself in untoward ways. 

Take the instance of a young man in the town of Surat, in Gujarat, who entered a jeweller’s shop, stole a 
piece of jewellery, then tried to make a Quick exit. His line of retreat to the staircase being cut off by 
suspicious shopkeeper he made a dash for the nearest window and crashed his way - as he thought - to 
freedom. But this bold attempt ended disastrously. His leap from the second floor window resulted in his 
instant death (The Times of India, January 21,1980). 

This might appear to be just an isolated incident involving a foolhardy youth, but one finds people 
generaljy considered to be intelligent committing the same mistake in their lives. When an individual tries 
to accomplish instantjy what should be worked for over a long period - like the youth who sought to 
reach ground level by jumping instead of walking down the stair - he is condemning himself to 
destruction. When the leaders of a nation do likewise, they are spelling doom for all those who follow 
their lead. 
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15 July-August 1996 


Criticize constructively—A void unjust accusation 

‘Abdullah, son of ‘Umar ibn Khattab, completely disassociated himself from the civil wars which followed 
upon the assassination of ‘Ali. When his contemporaries accused him of not participating in the jihad he 
explained his stance by asking, “How can it be permissible for one muslim to spill the blood of another?” 
He also maintained that he did not consider this war a jihad, but murder and bloodshed among Muslims. 
His antagonists, dissatisfied with this explanation, continued to level accusations at ‘Abdullah ibn 'Umar, 
saying that his real motive was to let the companions of the Prophet kill each other off, so that when only 
he remained, finally, people would swear their allegiance to him as Commander of the Faithful. All these 
accusations were made in spite of the fact that’ Abdullah ibn ‘Umar’s sincerity, piety and acumen were 
well established. (Abu Nu’aym) 
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Super Performers 


16 July-August 1996 


A book published in America in 1986, entitled Peak Performers, makes a study of the lives of a numbers 
of individuals in modern America who have played a heroic role in life. One point which the writer 
especialjy emphasizes is that a great mission can bigger in a man the powerful age to superior effort 
which ultimately leads him to exceptional achievement. 

America sent its first manned spacecraft to land on moon in 1967. The launching of the rocket had been 
the result of the combined efforts of a large numbers of experts who had been engaged to work for this 
mission. One of this team, a computer programmer, said that something extraordinary began to happen 
as the work got under way. The thousands of ordinary men and women, who were working to make the 
space programme materialize, had all of a sudden been transformed into super achievers. They had 
started performing with an efficiency that they had never in their whole lives been able to muster. 

Within the short period of 18 months, all of the work had been accomplished with exceptional rapidity. 

“Want to know why we’re doing so well?” our manager asked me. He pointed to the pale moon barejy 
visible in the eastern sky. "People have been dreaming about going there for thousands of years. And 
we're going to do it. 

It is an undeniable truth that what inspires a man more than anything is to have a great mission before 
him. That is what arouses a man’s hidden potential and makes him capable of all manners of sacrifices. It 
makes him, in short, a peak performer. 

A man who is satisfied no longer strives, doesn’t dream, doesn’t create. 

If we are possessed by fear we will achieve nothing. 
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Reading the signs 


17 July-August 1996 


With the increase of traffic in modern times, the danger of accidents has also increased. To obviate this 
danger various forms of road signs have been erected, for the guidance of motorists. One such sign 
reads: “Lane driving is sane driving.” Keeping to one’s lane is an effective safeguard against accidents, 
averting the danger of colliding with other motor-cars, and ensuring that one’s journey does not end in 
disaster. 

An article in a British motoring magazine by an expert on driving gives some indispensable rules of 
thumb for drivers. If one is speeding down a main road, for example, and suddenly a ball appears from a 
side road, one must realize that there is probably a child not far behind it. If one sees the ball, but fails 
to see the child, one cannot count oneself a good driver. The really good driver stops, not on account of 
the ball, but on account of the child that he sees with his mind’s eye running behind the ball. ‘It is the 
Quickness of his .imagination which saves the child from being run over. 

The principle we are required to keep in mind while driving are the same as those we should keep in 
mind on our journey through life. If one wishes, one can learn from the “highway code" the principle 
that one should follow in the vaster arena of life. 

Always confine your activities to your own sphere; if you, infringe on the sphere of others, you are sure 
to clash with them: your progress will come to an abrupt halt. When certain signs appear on the horizon 
of society, tiy to make out what these signs infer. Do not just go by outward signs; try to reach the 
meaning behind them. If one just goes by what one sees and fails to see what lurks in the background, 
one will not advance in one’s journey through life. Others, more far-seeing than oneself, will forge 
ahead, while one falls victim to dangers that could have been avoided if one had read the signs properly 
(116:4). 
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In the Nick of Time 


18 July-August 1996 


A medical college professor, putting a student through an oral examination, asked him, "How many of 
these pills would you give to a man who had suffered a heart attack?” “Four,” replied the student. A 
minute later, he piped up, “Professor, can I change my answer?” “You can, by all means,” said the 
professor, looking at his watch. “But, regrettably,your patient has already been dead for 40 seconds.” 

Certain matters in life are so critical that they require the appropriate step to be taken without a 
moment’s hesitation. But an instant decision must also be a correct one, otherwise the conseouences 
could be drastic, and could mean a lifetime of repentance. 

Our moments of decision-making are often very similar to our attempts to board a train. Catching a train 
reouires preparation. We have to pack up our luggage, making sure we take the right things with us, buy 
a ticket, arrange transport to take us to the station and we must, of course already be on the platform at 
the appointed time, otherwise we are surely going to be left behind. For the train is no respecter of 
persons. It arrives on time and departs on time, and pays no heed whatsoever to tardy passengers. If we 
are like the medical student who was caught on the wrong foot because of lack of preparation and who 
was much too late with the correct answer, the train of life will go on its scheduled course and we shall 
be left standing, wondering what to do next and how to avert the disastrous conseouences of our failure 
to get on board. It is, therefore, necessary to be prepared for all eventualities in life. That means 
assiduously acquiring a good education and losing no time in gaining useful experience relevant to our 
chosen occupations. It above all reouires a mental and physical readiness to seize opportunities when 
they come our way, and to be firm of purpose, never permitting one’s energy to be frittered away in 
pointless vacillation. (116:2) 
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Road block 


19-20 July-August 1996 


When a road is under repair, a notice bearing the words “Road Closed" is put up to warn unwary 
travellers. But this does not mean that the path to one’s destination is irrevocably barred. There are 
always other highways and by-ways - it is just a Question of looking around for them. Sometimes one 
can reach one’s destination just as well by zig-zagging through narrow lanes and alley-ways. The only 
difference is that this takes somewhat longer, and one has to keep one’s wits about one to negotiate 
narrower roadways and sharper turnings. But arrive one finally does. 

Life’s journey is very often like this. One would like to proceed by broad straight routes, moving fast and 
reaching one’s goal in the most direct possible way. But, so often such roads are blocked, and achieving 
success begins to seem a very difficult matter. But for every major route which is blocked, there are 
always several minor roads which are open. It is just a Question of having to go about things in a 
roundabout way. This is particular^ true if you meet with an adversary and feel that you are unable to 
confront him head-on. It is then that you must find some indirect means of dealing with him. Often 
compromise or adjustment is the best solution. 

When in one particular field there seems to be a discouraging lack of opportunities, one can certainly 
search for and find opportunities in some other field. When you fail to find a place for yourself in the 
front row, you can always make do with one in the rear until a place up ahead finally falls vacant for you. 
When you cannot find people to extend a helping hand to you, press on fearlessly and strike out on your 
own. When you need things from people to help you on in life and no one seems ready to be generous, 
stop thinking of how deprived you are and try instead to earn God’s blessings. 

For every closed door, there is always another which is open - but only to those who have the eyes to 
see it, and the courage to march through it. 
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The psychology of success 


20 July-August 1996 


The World champions often possess eoual physical strength and capabilities and receive training of an 
almost eoual standard. Then why does one win and another lose? This Question has been a topic of 
research in America for the past three years. The report of the group of scientists working on this has 
recentjy been published. 

They chose the top international wrestlers and made comparisons of their physical strength and 
psychological reserves. They found out that there is one marked difference between the winners and the 
losers in the world competitions, this being not physical but plays the most crucial role in winning or 
losing a competition. The experts found that the winners were found to be more conscientious and in 
control of themselves than the losers. The report is summed up with these words: 

“Losers tended to be more depressed and confused before competing, while the winners were positive 
and relaxed" (The Times of India 26 July 1981)". This applies eoually to the broader field of life. In life 
when two individuals or two groups confront one another, their victory or defeat does not depend so 
much on material resources as on intellectual and psychological reserves. 

The conviction that one’s goals are worthwhile, the observation of discipline with no contradiction 
between words and thoughts, cool thinking even in times of crisis - all these are Qualities of mind and 
heart which determine success, and obviate failure in the wider field of life. 
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Perseverance 


21 July-August 1996 


The following story, written by Mao Tse Tung, former Chairman of the Chinese Communist Party is one 
which should set us all thinking. 

In olden times, there was once an old man from the northern part of China who lived on the side of a 
mountain range which always lay in shadow. The problem was that there were two high mountains in 
front of his door which prevented the sun from entering his house. One day, the old man called to his 
young sons and said to them, “Let us go and remove these mountains by digging, so that the sun’s rays 
may fall upon our house unhindered.” A neighbour of the old man’s, hearing of this plan, made fun of it. 
He said to the old man, "I knew that you were foolish, but I never realized that there was just no limit to 
your foolishness. How on earth is it possible to remove these high mountains just by digging them?” 

The old man replied in all seriousness, "Yes, you are right. But when I die, my sons will dig, and after 
their death, their sons will dig. The digging process will thus continue for generations. The mountains, 
as you know, will not go on increasing in size, whereas each digging is bound to reduce them in size 
and, in this way, there will come a time when we shall have finaljy succeeded in removing these 
obstacles.” The power to solve problems is always more significant than the problems themselves, and 
while problems are invariably limited, their solution is unlimited, there always being a number of different 
approaches which naturally vary, in scale and complexity. This story is a beautiful illustration of how a 
major feat necessitates not on[y long-term planning, but the willingness and determination to carry that 
planning into effect. 

For a people who have the fortitude, to carry on their schemes from one generation to the next, working 
consistently and steadfastly, there is no mountain or river on earth which they will not be able to 
conouer. 
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22-32 July-August 1996 

Islam and the Modern Man - I 


The problems that confront man in the present age can all be traced, directly or indirectly, to one 
underlying cause: the separation of man from God. In this modern age man has acQuired many material 
comforts, but he has lost his faith in God. Material progress has provided man with plenty of physical 
nourishment, but it has left his soul to starve. The soul is essential to the life of the body. If it is 
separated from the body entirely, then the body dies; and if it is deprived of spiritual nourishment, then 
it starves in the same way as that the body does. It is this spiritual nourishment which the Qur’an 
describes as ‘better and more lasting’ (20:13l).And this is what the Prophet Jesus was referring to when 
he said, ‘Man shall not live by bread alone, but by every word that proceeds out of the mouth of God’ 
(Matthew, 4:4). 

The greatest asset that Islam has to offer man today is this belief in God. All religions originally preached 
the true concept of God, but as time passed, none of them were able to preserve the concept of God in 
its original form. Some groups turned God into a national fetish. Others took to worshipping a variety of 
objects in the name of God. In some religions the concept of God was turned into an abstract 
philosophy. Thus no religion remained capable of offering a true picture of God. On[y Islam has 
preserved the true concept of God in a pure and complete form. So only in Islam will modern man find 
the God he so desperatejy needs (3:85). 

Spiritual Starvation 

It is thanks to modern civilization that man has been deprived of God and his soul left to starve. It is this 
spiritual starvation that has driven some young people in Japan to say: ‘Our culture is a merchant 
culture, and a merchant culture does not fully cater to man’s needs.’ The phenomenon of the hippy 
culture is also an expression of modern man’s hunger for true faith in God. 

The case of hippy youth, seen walking down the streets of Delhi,’ illustrates this point. He was dressed 
in simple eastern clothes. He wore beads around his neck, rings on his fingers, and bracelets on his 
wrists. In his hands he held a tambourine. He was from Canada. ‘There I had my own house,’ he said, 
‘my own car, a good wife, a suitable job ... Here I have no house. I sleep wherever I feel sleepy, even if it 
happens to be on the pavement. I have no car, no job. My wife has left me.’ 

‘But why did you leave all these comforts in Canada and come to India to rough it on the road?’ 
someone asked him. 'There I was comfortable physically, here I am comfortable spiritually,’ he answered 
thoughtfully. 

Modern civilization has provided man with countless material benefits. But these things have brought 
comfort to only (one half) of his being; they afford no comfort or satisfaction to the rest other half. 
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Modern man’s loss of inner peace - the result of this contradiction in technological civilization - finds 
expression in hippyism, boredom, unrest and frustration. 

The late Carl Gustav lung (1875-1961), the renowned Swiss psychologist, made a correct anajysis of 
this modern spiritual malaise when he wrote: “Over the last twenty years people all over the globe have 
consulted me about their psychological problems. All of my patients who were in the latter stage of their 
lives, that is, over the age of thirty-five were, in the last anajysis, suffering from one thing alone: lack of 
religious belief. One can truthfully say that each one of them was suffering from a lack of very thing that 
present day religions have provided their adherents with throughout the ages. These people could onjy 
be cured by a renewal of their faith in God.” 

The Process of Separation 

Philosophy places emphasis on total knowledge of things. It seeks to delve beneath the external nature of 
things into their inner essence. For almost five thousand years, particularly in the period when Greek 
philosophy dominated human thought, philosophers had been attempting, with no success, to achieve 
this aim. 

But in the 16th century, when scientific research began in Europe, scientists found it to be in their 
interests to separate the reality of things from the properties of things. They divided knowledge up into 
two categories: Knowledge of things and Knowledge of truths. 

They came to the conclusion that it was not possible to achieve absolute knowledge of truths, for truth is 
of a subtle nature and cannot be weighed and measured in the scales available to man. (Qur’an: I 7:85) 
Unlike the philosophers, they came to the conclusion that man has been given, as the Qur’an points out, 
only a ‘little knowledge.’ Science determined to put this ‘little knowledge’ to practical use, rather than 
delve into a knowledge of truth which could not be uncovered. It concentrated on properties, and 
eliminated realities from its field of study; it dealt with Quantity, not Quality; it answered the Question 
‘how’ but left the Question ‘why’ unanswered; it limited its study to things concerning which absolute 
knowledge could be obtained. 

This way of thinking continued to gain ground. For the first time, in Galileo’s day (1564-1462), the 
fragrance of a flower was separated from its chemistry. Scientists then studied the chemistry of flowers, 
but not their fragrance, which could not be anajysed. Descartes (1596-1650) took this principle of 
dualism one stage further by applying it to his study of the human being. Fie studied the body and 
ignored the soul. The spiritual part of man was thus separated from his material being. 

This dualism was not apparently harmful when applied in the field of science. One does not have to 
know the reality of a magnetic field, for instance, to be able to utilize it in the production of light and 
motion; knowledge of the properties of a magnetic field is sufficient for this purpose. But when this same 
principle of dualism was applied to man, it did irreparable damage. 
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Why was it that a method which was so successful})/ applied to the lifeless objects of nature was harmful 
when applied to man? The reason for this is that man is not anajysable in terms of dualism as inanimate 
matter is. 

This can be understood from a simple illustration. If a stone statue is confined to a small dark cell, it will 
remain unaffected. But man is a psychological being; if one were to confine him to the same cell, he 
would die. Statues will not react if they are deprived of their freedom, but if man is deprived of his 
freedom, it will adversely affect his whole personality. 

So matter was separated from its meaning, and body from its soul. Such were the precepts on which 
western thought came to be based, and these were the precepts which later led to the separation of man 
from God in the western world. 

Differences between Islam and Christianity 

Until the 15th century, science had flourished in the Muslim world, with important centres of research in 
Spain and other Muslim countries. There had been no clash between religion and science while science 
was based in Muslim countries, because there is no clash between true religion and true knowledge. The 
God who has revealed His religion in the scriptures has also created the universe which science explores. 
How, then, can revelation and knowledge (science) come into clash with one another? 

But when the work of scientific research shifted from Muslim Spain to Italy, France and Britain, a third 
party soon came in the way of scientific activity. This third, hitherto disinterested party was the Christian 
Church. When Christianity was disseminated from Syria and Palestine into Europe, it came into contact 
with Greek thought. Instead of resisting it, the Church moulded its whole theology according to Platonic 
logic. Eventually, after a few hundred years, the Christians came to revere Greek philosophy as sacred. 
Later, when scientific research exposed Greek thought as baseless conjecture, the Church felt that if 
science were to become popular, the whole foundation of Christian belief would become suspect. 
Instead of admitting its own mistakes, it determined to suppress science by force. At this time the 
Church was a mighty power in European affairs and it perpetrated dreadful oppression and tyranny in its 
attempt to eradicate science. But without success. 

The fact that Christianity and science clashed, whereas Islam and science did not, is explainable in terms 
of the difference between the two religions. 

Here is an example which illustrates the difference between Islam and Christianity in this matter. The 
ancient Greeks had two theories concerning the revolution of the sun and earth. One was the theoiy of 
Aristotle, (384-322 B.C.) according to which the earth was stationary and the sun revolved around it. 
The other was the theory of Aristarchus, (2nd century B.C.) according to which the earth revolved 
around the sun. 
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The theory of Aristotle became very popular with the Christians. According to his geocentric theory, the 
earth was of prime importance, and it seemed more appropriate to the Christians, who believed in the 
divinity of Christ, that the centre of the solar system should be the planet where the Lord |esus was born. 
At the time when Copernicus (1473-1543) put forward his heliocentric theory, churchmen reigned 
supreme in Europe. To preserve their belief, they suppressed Copernicus’s views. The portrayal of the 
place of the Lord Jesus’s birth as a mere satellite was a crime which Christianity could never tolerate. 

It was Christianity in its corrupt form which was an impediment to scientific progress, not divine religion 
in its pure sense. The Muslims, not having deified their Prophet as the Christians had done, had no 
scruples about accepting the very reasonable theory that the sun was the centre of our solar system. The 
Question of rejecting it on the basis of religion did not arise. In this connection Professor Burns, in his 
book entitled Western Civilization, writes: “In no subject were the Sarracens further advanced than in 
science. In fact, their achievements in this field were the best the world had seen since the end of the 
Hellenistic civilization. The Sarracens were brilliant astronomers, mathematicians, physicists, chemists 
and physicians ... Despite their reverence for Aristotle, they did not hesitate to criticise his notion of a 
universe of concentric spheres, with the world at the centre, and they admitted the possibility that the 
earth rotates on its axis and revolves around the sun. 

Changes in Christianity 

When Christianity made its way into Europe from Syria and Palestine, Greek philosophy dominated 
European thought. In order to facilitate the spread of their religion, Christian theologians presented the 
faith of Jesus in a manner which would fit into the intellectual framework of the day. In the words of the 
Qur’an, 'They imitated the sayings of those who disbelieved before them.’ (9:30) The Greeks, for 
instance, worshipped Zeus and considered him to be the onjy son of Saturn, the oldest divinity. The 
Christians imitated this by calling Jesus the only son of God. They also adopted prevalent theories in the 
fields of geography and physics as explanations of the Hojy Scriptures. These theories were then 
incorporated into their religious books, as if they had also been revealed by God. 

The conversion of the Roman Emperor Constantine to Christianity provided the Church with a welcome 
boost. Constantine presided over the mighty Roman empire for more than thirty years (306-337), and 
under his imperial influence the Christian faith spread throughout Europe. But the people who entered 
the Church during his reign did not do so because of any deep-rooted intellectual conviction. They 
became Christians without changing their thoughts and attitudes. For most of them, faith was a matter of 
expediency, not conviction. They started moulding Christian beliefs according to their previous, 
non-Christian beliefs. Eventualjy a religion with little relation to the teachings of Jesus came into being. 
The historian, Adolf Harnack, has Quite rightly pointed out that ‘by the 4th century the living Gospel had 
been masked in Greek philosophy.’ (Adolf Harnack, Outline of the History of Dogma) 
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Anything that is associated with a religion for a long time becomes sacrosanct. So after a few hundred 
years, this altered version of Christianity came to be revered as sacred. That which had initially been 
adopted on the grounds of expediency came to be considered as a genuine part of the religion taught by 
Jesus. The Greek sciences, which had no evidence to support them, came to be known as Christian 
science. Subjects such as 'Christian topography’ came into existence, which in fact were only a new 
expression of old Greek ideas. 

The separation of religion from the rest of life 

When the decline set in the Muslims, the modern research into these subjects started in Europe, these 
'Christian sciences’ were proved to be mistaken in their notions. There was indignation in religious 
circles in Europe when modern scholars made new discoveries in the fields of astronomy, geography, 
and physics. Firstjy, these scholars were excommunicated. When this measure failed to hold them in 
check. Pope Innocent III (I 160-12 16) gave special orders for the establishment of courts of Inquisition 
in Spain and other Catholic countries. It is estimated that about three million people had to face these 
courts. Severe punishments were meted out to them. Approximately 30,000 people were burnt at the 
stake, even famous scientists as Galileo and Bruno had also to face the wrath of the Church. 

This sparked off a conflict between the Church and science, which eventualjy became a conflict between 
religion and science in general. Because of inordinate insistence on the sacrosanctity of certain 
hypothetical beliefs, people received the false impression that religion and science were opposed to one 
another, and that progress for one meant inevitable decline for the other. Knowledge, according to the 
Qur’an, should draw one closer to God (35:28), but as a result of Christian interpolations, knowledge 
came to make one more distant from the Lord. 

The conflict between Christianity and scientific knowledge continued for about two hundred years. Then, 
in 1859, Charles Darwin published his famous book The Origin of Species. The Church was bitterly 
opposed to this book, but by now the Church’s power had waned. Compromise was reached in the form 
of secularisation. Religion and science were separated from one another. Religion came to be considered 
as a private matter. In all other walks of life man’s right to freedom was accepted: that he should be 
allowed to do what he liked and carry out research into whatever he deemed fit. 

Religion: an appendix to the rest of life 

This was not simply a division between science and religion: it was a division between religion and life 
itself. The Church did not get rid of those unrevealed thoughts and ideas which had been incorporated 
into Christianity. Despite the irrationality of these additions, the Christians insisted on treating them as 
part of their religion. This meant that religion could not ever find a place in the life of a thinking person. 
Man is a rational being. To believe in something, he has to be able to understand it. The inevitable result 
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of the separation of religion from knowledge was that religion became nothing but a ceremonial 
appendix to the rest of life. It ceased to playa vital part in human activities. 

It is stated in the Qur’an that ‘God has not put two hearts within one man’s body.’ (33 :4) This means 
that two incompatible concepts cannot occupy an eoual place in one person’s mind. That which does 
not come up to rational and intellectual standards may be an appendix to a person’s life, but it cannot 
become an integral part of his existence. It will remain ineffective. For religion to survive, even on a 
personal level, it has to conform to reason. Religion which does not come up to accepted standards of 
knowledge can be compared to an obsolete piece of machinery which no longer serves any useful 
purpose. 

The Need of Human Nature 

As a result of the soul being separated from the body and God being separated from the rest of life, man 
was confronted with a new problem: despite his worldjy affluence he still felt as if something within him 
was lacking. Modern man has been given everything in life, but he shows no signs of true happiness. 
Bertrand Russell (1872-1970) begins his book. The Conouest of Happiness, with these words: "Animals 
are happy so long as they have health and enough to eat. Fluman beings, one feels, ought to be, but in 
the modern world they are not, at least in a great majority of cases.” 

The reason for this is that modern civilization, despite its impressive achievements, has been able to 
provide man with onjy half of what he is looking for. It has provided for his body, but it has been unable 
to provide for the needs of his soul. 

Man desires a world full of meaning, but modern civilization gives him only a piece of stone with no 
meaning attached to it. Man desires life, but modern civilization gives him only a replica of life. Man 
seeks peace of mind, but modern civilization places him in a mobile machine which cannot convey him 
to his destination. Man wants to know the Creator of the universe, but science can acquaint him only 
with creation. Man wishes to throw himself at the feet of his benefactor, but he cannot find his 
benefactor anywhere in the world of science and technology. Unable to find the true God, he bows 
down before false ones, but they cannot satisfy him any more than a plastic doll satisfies a childless 
mother. According to the Qur’an, they are onjy ‘names,’ not realities. (12 :40 ) 

Man’s need for a superior God is an established fact. It has even been accepted by thinkers who do not 
care to believe in any God or Religion. Bertrand Russell’s statement in his book. Principles of Social 
Reconstruction, can be cited as an example: "If life is to be fully human it must serve some end which is, 
in some sense, outside human life, some end which is impersonal and above mankind, such as God or 
truth or beauty.” 

This is an admission, by an atheist, of man’s intrinsic need for God. The predicament of modern man 
lies in his loss of God; Flis salvation is dependent onjy on rediscovering his God. 
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In their attempt to understand human nature, anthropologists have studied different societies. They are 
all agreed that thousands of years of human history testify to the fact that the idea of God is inherent in 
man’s nature. Just as sheep are instinctively herbivorous and cats instinctively carnivorous, and it is 
impossible to change these instincts, so the concept of God is inseparable from human nature. 

Communist society provides us with a contemporary illustration of this fact. After the Bolshevik 
revolution of 1917, socialist dogma completely excluded the idea of God. Education and training in 
every field was based on atheistic principles. Even so, consciousness of God is profoundly embedded in 
the younger generation of Soviets, who have been brought up in an entirely atheist environment. This is 
clear from the following incident. 

In 1973 a Soviet jetliner was flying over the eastern part of India. The engine failed and the plane 
crashed in Bengal. A special tape recorder, known as the ‘blackbox’ placed in the tail end of planes 
where it is least likely to be damaged, records conversations which usually provide clues as to the cause 
of any accident. On this occasion, a replay of the recording revealed that the last words which the young 
Russian pilot had uttered were, ‘Peter save us!’ 

(To be concluded.) 
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